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xii [Preface to the First Edition

I have little sympathy. I believe in the re-
ligion taught by Him and handed down to
us in the New Testament, as well as in the
law written in the heart. Further, I believe
that God hath made a testament which may
be called “old” with every people and na-
tion,—Gentile or Jew, Christian or Heathen.
As to the rest of my theology, I need not
impose upon the patience of the public.

In concluding this preface, I wish to ex-
press my thanks to my friend Anna C. Harts-
horne for many valuable suggestions,

L. N.
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xxiv Introductfon

There were of old many civilisations: in the
better world coming there will be one. Al-
ready the terms “Orient” and “Occident,”
with all their freight of mutual ignorance and
insolence, are ready to pass away. As the
efficient middle term between the wisdom and
communism of Asia and the energy and in-
dividualism of Europe and America, Japan is
already working with resistless power.
Instructed in things ancient and modern
and cultured in the literatures of the world,
Dr. Nitobe herein shows himself admirably
fitted for a congenial task. He is a true inter-
preter and reconciler. He need not and does
not apologise for his own attitude toward the
Master whom he has long loyally followed.
What scholar, familiar with the ways of the
Spirit and with the history of the race as led
by man’s Infinite Friend, but must in all
religions put difference between the teach-
ings of the Founder and the original docu-
ments and the ethnic, rationalistic, and
ecclesiastical additions and accretions? The
doctrine of the testaments, hinted at in the
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author’s preface, is the teaching of Him who
came not to destroy, but to fulfil. Evenin
Japan, Christianity, unwrapped from its for-
eign mould and matting, will cease being an
exotic and strike its roots deep in the soil
on which Bushido has grown. Stripped alike
of its swaddling bands and its foreign regi-
mentals, the church of the Founder will be as
native as the air,

WiLriam ELrioT GRIFPFIS.

ITHACA, May, 1905.

































10 Bushido

military systems had operated alone, with-
out higher moral support, how far short of
chivalry would the ideal of knighthood have
fallen! In Europe, Christianity, interpreted

“with concessions convenient to chivalry,
infused it nevertheless with spiritual data.
‘“ Religion, war, and glory were the three souls
of a perfect Christian knight,”” says Lamartine.
In Japan there were several sources of
Bushido.



CHAPTER 1II

SOURCES OF BUSHIDO

"/ § MAY begin with Buddhism. :I_t_fggr_l_i_s,h_e_d——)
asense of calm trust in Fate, a quiet sub-
mission to the inevitable, that stoic com-

posure in sight of danger or calamity, that
disdain of life and friendliness with death. A
foremost teacher of swordsmanship, when he
saw his pupil master the utmost of his art,
told him, * Beyond this my instruction must
give way to Zen teaching.” ‘Zen” is the
Japanese equivalent for the Dhyana, which
‘‘represents human effort to reach through
meditation zones of thought beyond the range

" g

of verbal expression. Its method is con-
templation, and its purport, so far as I under-
stand it, to be convinced of élrprinciple that
underlies all phenomena, and, if it can, of the

1 Lafcadio Hearn, Exotics and Retrospectives, p. 84.
iz
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from lineage to lineage, made the Imperi/l
family the fountain-head of the whole natior—"
To us the country is more than land and so:

4 Busbido

from which to mine gold or to reap grain—i
is the sacred abode of the gods, the'spirits
of our forefathers: to us the Emperor is
more than the Arch Constable of a Rechisstaat,
or even the Patron of a Culturstaat—he is the
bodily representative of Heaven on earth,
blending in his person its power and its
mercy. If what M. Boutmy * says is true of
‘English royalty—that it ‘“is not only the
image of authority, but the author and
symbol of national unity,” as I believe it to
be, doubly and trebly may this be affirmed of .

. royalty in Japan.

\\/ The tenets of Shintoism cover the two pre-
dominating features of the emotional life of
our race.—Patriotism and Loyalty. Arthur
May Knapp very truly says: ‘‘In Hebrew
literature it is often difficult to tell whether
the writer is speaking of God or of the Com-
monwealth; of Heaven or of Jerusalem; of

* The English People, p. 188.
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—

means to the attainment of wisdom. Hence,
he who stopped short of this end was regarded
no higher than a convenient machine, which
could turn out poems and maxims at bidding.
Thus, knowledge was conceived as identical
with its practical application in life; and this
Socratic doctrine found its greatest exponent
in the Chinese philosopher, Wan Yang Ming,
who never wearies of repeating, ‘“To know
and to act are one and the same.”

I beg leave for a moment’s digression while
I am on this subject, inasmuch as some of the
noblest types of bushs were strongly influenced
by the teachings of this sage. Western
readers will easily recognise in his writings
many parallels to the New Testament.
Making allowance for the terms peculiar to
either teaching, the passage, ‘‘Seek ye first
the kingdom of God and his righteousness;
and all these things shall be added unto you,”
conveys a thought that may be found on
almost any page of Wan Yang Ming. A .
Japanese disciple * of his says—*The lord of

T Miwa Shissai. '
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ken. If his system had all the logical errors
charged to Solipsism, it had all the efficacy
of strong conviction, and its moral import in
developing individuality of character and
equanimity of temper cannot be gainsaid.
Thus, whatever the sources, the essential
principles which Bushkido imbibed from them
and assimilated to itself, were few and simple.
Few and simple as these were, they were
sufficient to furnish a safe conduct of life even
through the unsafest days of the most un-
settled period of our nation’s history. The
wholesome unsophisticated nature of our
warrior ancestors derived ample food for their
spirit from a sheaf of commonplace and
fragmentary teachings, gleaned as it were on
the highways and byways of ancient thought,
and, stimulated by the demands of the age,
formed from these gleanings a new and
unique type of manhood. An acute French
savant, M. de la Mazelitre, thus sums up
his impressions of the sixteenth century:
“Toward the middle of the sixteenth century,
all is confusion in Japan, in the government,
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is to speak of its plains; in Japan as in Eu-
rope, one represents it above all by its
mountains.”

To the pervading characteristics of the
men of whom M. de la Mazeliere writes, let
us now address ourselves. I shall begin
with Rectitude.
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human frame a samurai. With it the lack of
accomplishments is as nothing.” Mencius
calls Benevolence man's mind, and Rectitude
or Righteousness his path. “How lament-
able,” he exclaims, ‘“‘is it to neglect the path
and not pursue it, to lose the mind and not
know to seek it again! When men's fowls
and dogs are lost, they know to seek for them
again, but they lose their mind and do not
know to seek for it.”” Have we not here ““as
in a glass darkly” a parable propounded
three hundred years later in another clime
and by a greater Teacher, Who called Himself
the Way of righteousness, through whom the
lost could be found? But I stray from my
pont. Righteousness, according to Mencius,
is a straight and narrow path which a man
ought to take to regain the lost paradise.
Even in the latter days of feudalism, when
the long continuance of peace brought leisure
into the life of the warrior class, and with it
dissipations of all kinds and accomplishments
of gentle arts, the epithet Gishi (a man of
rectitude) was considered superior to any
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became a monstrous misnomer. It harl
under its wings every sort of sophistz
hypocrisy. It would have been easily
into a nest of cowardice,-if Bushido had
. _gg__an.d.eo::ect—sease—d—eoumge»—the

of daring and =
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Occasional deprivation of food or exposure
cold, was considered a highly efficacious te
for inuring them to endurance. Children
tender age were sent among utter strange
with some message to deliver, were made
rise before the sun, and before breakf:
attend to their reading exercises, walking
their teachers with bare feet in the cold
winter; they frequently—once or twice
month, as on the festival of a god of learni
—came together in small groups and pass
the night without sleep, in reading aloud

turns. Pilgrimages to all sorts of uncan
places—to execution grounds, to graveyan
to houses reputed of being haunted, w
favourite pastimes of the young. In the d:

when decapitation was public, not only wi
small boys sent to witness the ghastly sces
but they were made to visit alone the place
the darkness of night and there to leave
mark of their visit on the trunkless head.
Does () ultra-Spartan system * of *“‘drilli

1 The spiritual aspect of valour-is evidenced
composure—calm presence of mind. Tranquil
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the French monarch the ‘“king of asses,”
because of their infinite taxes and imposi-
tions,” but which gave the title of the king of
men to the sovereign of Spain *‘ because of his
subjects’ willing obedience.” But enough!
Virtue and absolute power may strike the
Anglo-Saxon mind as terms which it is
_ impossible to harmonise. Pobyedonostseff
has clearly set forth before us the contrast in
the foundations of English and other Eu-
ropean communities; namely, that these were
organised on the basis of common interest,
while that was distinguished by a strongly
developed independent personality. What
this Russian statesman says of the personal
dependence of individuals on some social
alliance and in the end of ends on the State,
among the continental nations of Europe and
particularly among Slavonic peoples, is doubly
true of the Japanese. Hence not only is a
free exercise of monarchical power not felt
as heavily by us as in Europe, but it is
generally moderated by paternal considera-
tion for the feelings of the people. ‘‘ Absolut-
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representation of a priest riding backwards
on a cow. The rider was once a warrior who
m his day made his name a by-word of terror.
In that terrible battle of Sumano - ura,
(1184 a.p.) which was one of the most decisive
in our history, he overtook an enemy and in
single combat had him in the clutch of his
gigantic arms. Now the etiquette of war re-
quired that on such occasions no blood should
be spilt, unless the weaker party proved to be
a man of rank or ability equal to that of the
stronger. The grim combatant would have
the name of the man under him; but he
refusing to make it known, his helmet was
ruthlessly torn off, when the sight of a
juvenile face, fair and beardless, made the
astonished knight relax his hold. Helping
the youth to his feet, in paternal tones he
bade the stripling go: ‘‘Off, young prince, to
thy mother’s side! The sword of Kumagayé
shall never be tarnished by a drop of thy
blood. Haste and flee o’er yon pass before
thine enemies come in sight!”” The young
warrior refused to go and begged Kumagayé,
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writing of verses was encouraged, Our
poetry has therefore a strong undercurrent of
pathos and tenderness. A well-known anec-
dote of a rustic samurai illustrates the case in
point. When he was told to learn versifica-
tion, and “The Warbler’s Notes’’ * was given
him for the subject of his first attempt, his
fiery spirit rebelled and he flung at the feet
of his master this uncouth production, which
ran
“The brave warrior keeps apart

The ear that might listen

To the warbler’s song.”

His master, undaunted by the crude senti-
ment, continued to encourage the youth,
until one day the music of his soul was
awakened to respond to the sweet notes of
the uguisu, and he wrote

“Stands the warrior, mailed and strong,
To hear the uguisu’s song,
Warbled sweet the trees among.”

We admire and enjoy the heroic incident in
Korner’s short life, when, as he lay wounded

1 The uguisu or warbler, sometimes called the

night.ingale of Japan.
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when reduced into small everyday details
of life, expresses itself in little acts scarcely
noticeable, or, if noticed, is, as one mis-
sionary lady of twenty years’ residence once
said to me, ‘“awfully funny.” You are out
in the hot, glaring sun with no shade over
you; a Japanese acquaintance passes by;
you accost him, and instantly his hat is off—
well, that is perfectly natural, but the “awfully
funny” performance is, that all the while he
talks with you his parasol is down and he
stands in the glaring sun also. How foolish!
—Yes, exactly so, provided the motive were
less than this: ‘‘You are in the sun; I sym-
pathise with you; I would willingly take you
under my parasol if it were large enough, or if
we were familiarly acquainted; as I cannot
shade you, I will share your discomforts.”
Little acts of this kind, equally or more
amusing, are not mere gestures or conven-
tionalities. They are the “bodying forth” o1
thoughtful feelings for the comfort of others.

Another “awfully funny” custom is dic-
tated by our canons of Politeness; but many
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without movement and by its mere presence
to accomplish its purpose without effort.
From the Chinese ideogram for Sincerity,
which is a combination of “Word” and
‘“Perfect,” one is tempted to draw a parallel
between it and the Neo-Platonic doctrine of
Logos—to such height does the sage soar in
his unwonted mystic flight.

Lying or equivocation were deemed equally
cowardly. The bushi held that his high social.
position demanded a loftier standard of verac-
ity than that of the tradesman and peasant.
Bushi no ichi-gon—the word of a samurai, or in
. exact German equivalent, Ritterwort—was
sufficient guaranty for the truthfulness of an
assertion. His word carried such weight with
it that promises were generally made and
fulfilled without a written pledge, which
would have been deemed quite beneath his
dignity. Many thrilling anecdotes were told
of those who atoned by death for ni-gon, a
double tongue.

The regard for veracity was so high that,
unlike the generality of Christians who per-



























Veracity and Sincerity 71

commandment against bearing false witness,
lying was not condemned as sin, but simply
denounced as weakness, and, as such, highly
dishonourable. As a matter of fact, the idea
of honesty is so intimately blended, and its
Latin and its German etymology so identified
with honour, that it is high time I should
pause a few moments for the consideration of
this feature of the Precepts of Knighthood.



CHAPTER VIII
HONOUR

HE sense of honour, implying a vivid
consciousness of personal dignity and
worth, could not fail to characterise

the samurai, born and bred to value the
duties and privileges of their profession.
Though the word ordinarily given nowa-
days as the translation of honour was not
used freely, yet the idea was conveyed by
such terms as #a (name) men-moku (coun-
tenance), guai-bun (outside hearing), re-
minding us respectively of the biblical use
of ‘“name,” of the evolution of the term
‘personality ” from the Greek mask, and of
“fame.” A good name — one's reputation,
“the immortal part of one’s self, what re-
mains being bestial "—assumed as a matter of
course, any infringement upon its integrity
73



























Donour 81

Ppresented itself which was considered dearer
than life, with utmost serenity and celerity
was life laid down.

Of the causes in comparison with which no
life was too dear to sacrifice, was the duty of
loyalty, which was the key-stone making
feudal virtues a symmetrical arch.

6































































102 méﬁwo

teachers money -pr goods at different seasor
of the yea¥; 'but these were not payments b:
offerfngs, quch indeed were welcome to tl
remplerrts as they were usually men of ste:
ugﬂrbre, boasting of honourable penury, t
- '. ] .dlgmﬁed to work with their hands and t

_'._ *.%" proud to beg. They were grave personific
S tions of high spirits undaunted by adversit
They were an embodiment of what was co:

sidered as an end of all learning, and we

thus a living example of that discipline
disciplines, self-control, which was universal
required of samurai.
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English poet who, in his Light of Asia, speaks
of a sword piercing the bowels of a queen;—
none blames him for bad English or breach of
modesty. Or, to take still another example,
look at Guercino’s painting of Cato’s death in
the Palazzo Rossa, in Genoa. Whoever has
read the swan-song which Addison makes
Cato sing, will not jeer at the swora_l—lglf-
buried in his abdomen NIn our minds this
mode of death is associated with instances of
noblest deeds and of most touching pathos, so
that nothing repugnant, much less ludicrous,
mars our conception of it. So wonderful is
the transforming power of virtue, of greatness,
of tenderness, that the vilest form of death
assumes a sublimity and becomes a symbol of
new life, or else—the sign which Constantine
beheld would not conquer the world!

Not for extraneous associations only does
seppukn lose in our mind any taint of
absurdity; for the choice of this particular
part of the body to operate upon, was based _
on an old anatomical belief as to the seat of
the soul and of the affections. . When Moses
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hall asttired in his dress of ceremony, with the
pecubiar hempen<loth wings which are worn on
great occasions. He was accompanied by a
kaiseakn and three officers, who wore the jimbaors or
war surcoat with gold tissue facings. The word
kaishaks. it shoul he observed, is one to which our
word executioner is oo equivalent term. The office
is that of a gentlerman: in many cases it is performed
by a kinsman or friend of the condemned, and the
relation between them is rather that of principal and
second thar that of victim and executioner. In
this instance. the kaioeakw was a pupil of Taki
Zenzaburo, and was selected by friends of the
latter from ameng their own number for his skill
in swordsmanship.

" With the kaiskaks on his left hand, Taki Zen- -
zaburo advanced slowly toward the Japanese
witnesses, and the two bowed before them, then
drawing near to the foreigners they saluted us in
the same way, perhaps even with more deference;
in each case the salutation was ceremoniously
returned. Slowly and with great dignity the con-
demned man mounted on to the raised floor, pros-
trated himself before the high altar twice, and
seated ' himself on the felt carpet with his back
to the high altar, the kaishakw crouching on his
left-hand side. One of the three attendant offi-
cers then came forward, bearing a stand of the
kind used in the temple for offerings. on which,

! Seated himself—that is, in the Japanese fashion,
his knees and toes touching the ground and his
body resting on his heels. In this position, which
is one of respect, he remained until his death.





























































CHAPTER XIV

THE TRAINING AND POSITION OF WOMAN

HE female half of our species has
T sometimes been called the paragon
of paradoxes, because the intuitive
working of @[mmd is beyond the compre-

hension of men’s ‘“arithemetical understand-

ing.” The Chinese ideogram denoting ‘‘the
mysterious,” ‘“‘the unknowable,” consists of
two parts, one meaning ‘“‘young’” and the
other ‘““woman,”’ because the physical charms
and delicate thoughis of the fair sex are
above the coarse mental calibre of our sex
to explain.

In the Bushido ideal of woman, however,
there is little mystery and only a seeming
paradox. Ihavesaid that it was Amazonian,
but that is only half the truth. Ideographic-
ally the Chinese represent wife by a woman

138 )
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court Jwiies, e Iugr—inese Xcher, svbariti-
cal 1oties Jemmr fr>zers ocly in mame. Be-
low hem were Tasses of the commmon peo-
ple—mecharics, Tadesmen. and peasants—
whose life was devcted w0 arts of peace. Thus
what Herbert Srencer ives as the character-
stcs of 3 mlitazt tvoe of society may be
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below it. This is well Hlustrated by the
postticn of weman: for in oo class did she

experience less freedom than among the sam-
grai._ Strange w say, the lower the social
class—as, for instance, among small artisans
—the mure equal was the posttion of husband
and wife. Among the higher mobility, too,
the difference in the relations of the sexes
was less marked, chieflv because there were
few occasions to bring the differences of sex
mto prominence, the leisurelv nobleman hav-
ing become literally effeminate. Thus Spen-
cer’'s dictum was fully exemplified m Oid
Japan. As to Guizot’s, those who read his
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Position of TNoman 157

tues and teachings unique in the Precepts of
Knighthood did not remain circumscribed
to the military class. This makes us hasten to
the consideration of the influence of Bushido
on the nation at latge.1



CHAPTER XV

THE INFLUENCE OF BUSHIDO

\

a few of the more prominent peaks

which rise above the range of knightly
virtues, in themselves so much more elevated
thqn the general level of our national life.
As the sun in its rising first tips the highest
peaks with russet hue, and then gradually
casts its rays on the valley below, so the ethi-
cal system which first enlightened the mili-
tary order drew in course of time followers
from amongst the masses. Democracy raises
up a natural prince for its leader, and aris-
tocracy infuses a princely spirit among the
people. Virtues are no less contagious than
vices. ‘‘There needs but one wise man in a
company, and all are wise, so rapid is the
contagion,” says Emerson. No social class or

158

T HUS far we have brought into view only




























Tnfluence of Bushide 167

cent, blown whithersoever the wind listeth,
and, shedding a puff of perfume, ready to
vanish forever, is this flower the type of the
Yamato spirit? Is the soul of Japan so frailly

mortal?
z














































































The Future of Busbido 193

side gaze beyond’ ;—then in the beautiful
language of the Quaker poet,

“The traveller owns the grateful sense
Of sweetness near, he knows not whence,
And, pausing, takes with forehead bare
The benediction of the air.” /
3
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Carlyle, 74, 185

Cha-no-gu, tea ceremony, §5, 56, §7

Cherry blossom, 162, 164, 166

Cheysson, M., 170

Chikamatsu, 160

China, war with, 105, 187

Chinese Book of Poetry, 38

Chivalry, emblem, 1; in Japan of the (fresent, 3
historical comparison of, in Europe and Japan, 3;
meaning of, 4

Christ, 24, 63, 76, 147

Christianity, 26, 27, 49, 190, 19T

Christians, 62, g1, 115, 125, 178

Commerce, 64, 65, 66; obloquy attached to, 66

Confucius, five moral relations, 16; Analects of, 29;
sayings of, 36, 39, 51, 100, 128

Conscience, definition of, 29

Courage, distinction between moral and physical,
29, 30; stories of children’s, 31, 32

Cramb, Prof., 189

Crito, 89

D

Dante, 123

Dean, Prof., 51

Dennis, 172

Descartes, 113

Dhyéna, 11, see Zen
Dill, Prof., 6%

Doctrine of the Mean, 61
Don Quixote, 97
Dreyfus trial, 83, 125
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Mowbray, Thos., 92
Murray, Hugh, x&
Music, 143

N

Naiki, 120, 122

New Testament, quotations from, 18, g1, 135, 189
Nietzsche, 21, 191

Noblesse oblige, 4

Nobunaga, 161

Norman Conquest, 6

Norman, Heary, 173

Ogasawara, §4

Ogawa, 77

Okubo, 173

Okuma, 173

Old Japan, 144

Old Testament, 88, 127, 154
Oriental despotism, 38
Osaka, siege of, 8o

Osiris, 126

Ota Dokan, story of, 33
Oyomei, se¢e Wan Yang Ming

P

Paradise, 45

Patience, 33

Peery, Dr., 6

Pennington, Isaac, 19

Perry, Commodore, 2

Philosophy, lack of in Japanese, 176
Pobyedonostseff, 40

Politeness, so, 57, 58, 97, 98
Polybius, 47

Precepts, the, 92, 99, 124, 163, 172
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Warbler’s Notes, 48 .

West, the, journe¥ to, 45; changes of fashion, §2;
individualism of, 87

Winckelmann, 139 .

Woman, training’ of, 140; education of, 143, 144;
position of, 147; status of, 149, 151, 152

Wordsworth, 64

Y

Yalu, battle of, 188

Yamada, 176

Yamato Damashii, spirit of, 164, 172
Yin, House of, 38

Yoritomo, 6

Yoshida Shoin, 171

Yoshitsuné, 161

Yozan, 38

v/

Zen teaching, meaning of, 13
Zeno, 192 &






























